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which is transmitted to the Atman through the Manas.
Then there is the particular cognition. The process of
the Atman and Manas-cont^ct also seems to be the
same as that of the Manas and external sense-organ-
contact as given above.

As regards the A.tman and the Maws-contact, be-
side what has been said above in the previous section,323
it should be added here that the empirical world, whose
existence depends upon the merits and the demerits
accruing from the deeds of the past, has no beginning.
The genesis of merits and demerits entirely depends
upon the contact of Manas with the individual self.
Hence, it is presupposed that their contact also has no
beginning. Again, it is only through the help of a
physical organism that their contact bears any fruit as
a result of the merits and demerits of the past. There-
fore, it is concluded that the contact of these three also
has been coming down since eternity. Then, regarding
the question: which Manas and which organism should
combine together and bring about fresh contacts with
the individual self for the purpose of experiencing
fruits of the past deeds, the only answer is that there is
adrsta, which itself through the help of Divine Will,
determines their different combinations, of course, on
the basis of their past deeds.324

It will not be out of place to remark here that the
Manas, being eternal, ever remains with the Atman., even
during the state of final emancipation. It is only the
presence of Manas that one individual self is differentiated
from the other, during the Moksa, and thus, establishes
the plurality of individual selves.325 Hence, the only
change that takes place, with every individual birth,
whether here or hereafter, is as regards the organism.

323 Vide Supra, pp. 148-50.

324 NV., III. ii. 67, p. 442; Tat., p. 582; KP., Stavaka I. verse
4, p. 34; III. verse i, pp. 359-60; Bodhani, pp. 99-100.
32. vv.. III. ii. 21; QS., p. 366.